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PRESENTACION 


Durante los días 6-8 de octubre, se reunió en la Escuela de Teología "Perkins", 
en Southern Methodist University, el Segundo Simposio sobre el tema 
Redescubrimiento. Como hemos dicho anteriormente, el propósito de esta serie 
de tres simposios es indagar sobre la historia que ha quedado oculta durante los 
quinientos años desde el mal llamado "descubrimiento de América", y cuál ha de 
ser nuestra misión y nuestra práctica pastoral a la luz de esa historia y de la 
presente realidad. 

Como en ocasión del Primer Simposio, utilizaremos las páginas de Apuntes 
para dar a conocer algo de lo que se dijo y discutió en el Simposio. Por ello, en 
este número ofrecemos la ponencia inicial del Dr. Luis N. Rivera-Pagán, conocido 
teólogo e historiador puertorriqueño, quien muy acertadamente nos recuerda que 


el supuesto "descubrimiento" no fue sino una violenta toma de posesión que llevó * 


al genocidio. 

En su reseña del libro de Recinos, el Rdo. Ariel Ferrari, pastor en la ciudad 
de Nueva York, nos recuerda que las injusticias del mal llamado "descubrimiento" 
persisten todavía. 


Apuntes (2079-9790) is published quarterly by the Mexican America 


Program, Perkins School of Theology, Southern Methodist University, Dallas, TX 
75260 and additional mailing offices. 4 


Postmaster, send address changes to: Apuntes, Mexican American Program, 
Perkins School of Theology, Southern University, Dallas, TX 75275. ¥ 


Manuscripts are to be sent to our editorial offices: Apuntes, Justo L. 
Gonzalez, Editor, 336 Columbia Dr., Decatur, GA 30030. 


Mailing and printing of Apuntes are provided by the United Methodist 
Publishing House. 
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Discovery and Conquest of America: Myth and Reality. 
Luis N. Rivera-Pagán 


In thirty-three days I arrived to the Indies with the 
armada that the most illustrious King and Queen, Our 
Lords, had given me, where I found many islands 
populated with numberless people, and of all of them I 
have taken possession on behalf of Your Highnesses with 
proclamation and extended royal banner. 
Christopher Columbus 


It is licit to name it a new world. None of these regions 
were known by our ancestors, and for all those who 
come to know it will be something novel... I have found 
a continent in that meridional part, more inhabited by 
citizenry and animals that Europe, Asia or Africa... 
Amerigo Vespucci 


The mythology of the discovery 

Spain and Hispanic America are getting ready to celebrate the fifth centennial 
of the discovery of America. This has motivated an intense debate in which two 
questions are reiterated in diverse ways: Can we properly talk about a "discovery"? 
Is there something that we must really "celebrate"? 

Is it a question of a discovery? Only if we adopt the provincial historical 
perspective of Christendom, cloistered in the European continent, at the end of 
the fifteenth century. In essence, nevertheless, the appropriateness of the concept 
is problematic since the territories to which the Spaniards reached had been found 
and inhabited many centuries before. The vessels that arrived, on October 12, 
1492, to Guanahaní did not find a deserted island. To keep on talking about 
discovery, in an absolute and transcendental sense, would assume the previous 
inexistence of human and cultural history in the lands found. That would be 
absurd and reveal an anachronistic ethnocentrism. 

Besides, the entire process is shaded by the sublime irony that Christopher 
Columbus arrived where he did not intend to and did not attain what he really 
was looking for? His intention has been described by Bartolomé de Las Casas: 


What he offered to accomplish was the following: That by the West, 
towards the South or Midday, he would discover great lands, islands and 
terra firma, felicitous, opulent with gold and silver and pearls and precious 
stones and infinite peoples; and that through that path he understood he 


2 Juan A. Ortega y Medina, La idea colombina del descubrimiento desde México (1836-1986). 
México, D. F.: UNAM, 1987, pp. 127-171. 


e Beatriz Pastor, Discurso narrativo de la conquista de América. La Habana: Casa de las 
Américas, 1984, pp. 17-109. 
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would run into the land of India, and with the great island of Cipango and 
the kingdoms of the Great Khan..? 


Never did the Admiral understand the real nature of his famous "discovery." — 
Until his final days, in 1506, he held obsessively on to the notion, dependent upon 
a deficient cosmography, of the Asiatic nature of his findings. Columbus, "dies 4 
believing having reached his dream... sailing from Europe to India."” Never did he 
have a precise idea of what he had found. The lands he came upon, and its 
inhabitants, confusedly mingled with his fantasies, myths, utopias, ambitions and 
febrile Messianic providentialism. 

It is absurd to celebrate an event that in the mind of its principal protagonist 3 
held a substantially different significance from what occurred. That would lead to 
the strange situation of celebrating a colossal incoherence between event and - 
conscience, reality and interpretation, what Consuelo Varela has catalogued as a 
"clear disarrangement between the cognitive capacity [of Columbus] and the — 
encompassing world [America].'* The disparity between what was found and the ~ 
Columbine pereeption increased with-time, as evidenced by Columbus’ later theory - 
of being very close to the terrenal paradise of the biblical Genesis (that is why he 
names the South American continent "Isla de Gracia" ["Isle of Grace"]);’ his febrile 
letter written on July of 1503, while lost in Jamaica, where he reiterates the 
hypothesis of the nearness of Eden and asserts being near the legendary mines 
where King Solomon obtained gold to edify the temple;* and his insistence on the — 
peninsular character, and therefore, of Asian firm ground, of Cuba. 

Indelible monument to the incoherence of the "discovery" thesis is the fact that - 
the lands supposedly discovered by Columbus were not named in his honor, but ~ 
for the one who for the first time conceived them as mundus novus or New World: — 
Amerigo Vespucci. What Vespucci says, in a letter apparently written in 1503, is 
as follows: 


er 


a Historia de las Indias. México, D.F.: Fondo de Cultura Económica, 1986, libro 1, capítulo 28, 
tomo 1, p. 174 (hereafter H./.). 


a Carl Ortwin Sauer, Descubrimiento y dominación española del Caribe. México, D.F.: Fondo de ~ 
Cultura Económica, 1984, pp. 216-222. 
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És Consuelo Varela, "Prólogo", in Cristobal Colón, Textos y documentos completos: Relaciones de 
viajes, cartas y memoriales (Consuelo Varela, ed.). Madrid: Alianza Editorial, 1982, p. xxiii. 


6 Ibid., p. oxi, 


ze ote 
Los cuatro viajes. Testamento (Consuelo Varela, ed.). Madrid: Alianza Editorial, 1986, pp. 238- 
247. 


$ Ibid., pp. 292-293 


9 : rs > dE 
_ Georg Friederici, El carácter del descubrimiento y de la conquista de América: Introducción a la 
historia de la colonización de América por los pueblos del Viejo Mundo. México, D.F.: Fondo de 
Cultura Económica, 1986 (German original, 1925), Vol. I, pp. 269-270. 
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It is licit to call it new world [Novum Mundum]. None of these regions 
were recognized by our ancestors, and for all those that come to know it 
will be something novel. The opinion of the majority of the ancients was 
that beyond the equinoctial line and towards the meridian there was no 
land, but sea, that was called Atlantic; and if somebody asserted that there 
was a continent, he would argue with diverse reasons that it must be 
uninhabited. But this opinion is false and opposed to the truth... since I 
have found a continent in this meridional part, more populated and full 
of animals than Europe, Asia or Africa...! 


This was the first time that the lands found were identified as a New World, 
a fourth continent different from the three already known. In 1507, the 
cartography of Martin Hylacomilus Waldseemiiller, included in the scientific text 
Cosmographiae introductio, inscribes for the first time, as a suggestion, the name 
of America for the lands encountered: "Et quarta orbis pars, quam, quia Americus 
invenit, Amerigam quasi americi terram sive Americam nuncupare licet" ("And the 
fourth part of the world, since Amerigo has discovered it, it would be licit to name 
it Ameriga o America"). 

The epistle Mundus Novus became very popular. About it writes historian 
Stefan Zweig various lines worthy of being cited: : 


[It had] a much more transcendental influence than all the rest of the 
accounts, including those of Columbus; but the true celebrity and the real 
transcendence of the diminutive pamphlet was not on account of its 
content... The significance of this letter is - strangely enough - not the 
epistle per se, but its title, the two words, the four syllables, that produced 
an unprecedented revolution in the way the cosmos was regarded... These 
words, few but decisive, make the Mundus Novus a memorable document 
of humanity; they constitute the first proclamation of independence of 
America, formulated two-hundred seventy years before the other one. 
Columbus, who until the time of his death lives with the illusion of having 
reached the Indies, as he landed foot on Guanahani and in Cuba, causes, 
looking at it carefully, that the cosmos present itself more constricted to 
its contemporaneous, due to his illusion; Vespucci, who invalidates the 
hypothesis that the new continent is India, asserting categorically that it 
is a new world, is the one who introduces the new concept valid up to our 
own days. 


Many Spanish chroniclers and politicians were not pleased with the popularity 


20 Letter titled "Mundus Novus" (according to the 1504 Augsburg Latin edition), in Henry 
Vignaud, Americ Vespuce, 1451-1512. Paris: Ernest Leroux, Editeur, 1917, p. 305 (added emphasis). 


at Francisco Esteve Barba, Historiografia indiana. Madrid: Gredos, 1964, p. 42. 


Américo Vespucio: Historia de una inmortalidad a la que América debe su nombre. Buenos 
Aires: Editorial Claridad, 1942, pp. 52-54. 
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of the toponym América, adopted initially in non-Spanish countries and resisted 
during centuries by Castilians, who clung to the term "Indies," even though early 
in the sixteenth century jurist Juan López de Palacios Rubios had indicated its 
incorrectness. "The vulgus, in its ignorance, call Indies these Islands. They are not 
the Indies, though..." Even Las Casas avowed: "What was his was usurped, to the 
Admiral D. Christopher Columbus... since it pertained more to him, let the 
aforementioned firm [land] be called Columba, from Columbus, or Columbo who 
discovered it... and not from Amerigo denominate it America." 

He does not appear to realize that the crucial element was not who arrived 
first, but who conceived it initially as a different continent from the medieval 
triadic orbis terrarum Europe-Africa-Asia. By doing so, Vespucci contributed to 
stimulate the utopian European imagination. Since Thomas More’s Utopia (1515) 
up to Thomas Campanella’s Sun City (1623), the imaginative European fantasy of 


| 


possible utopian styles of existence, was provoked by the notion of América as a - 


new world A 


The discovery as a seizure of power 


Neither on behalf of Columbus, nor of his successors, was there any act of © 


"discovering new lands" that had not been accompanied by a different one, of a 
significant juridical nature: their seizure of power. On February 15, 1493, the 
Admiral writes: 


In thirty-three days I arrived to the Indies with the armada that the most 
illustrious King and Queen, Our Lords, had given me, where I found 
many islands populated with numberless people, and of all of them I have 
taken possession on behalf of Your Highnesses with proclamation and 
extended royal banner.!® 


In his diary, Columbus describes the occupation of the first island found, 3 
Guanahani/San Salvador. To the two scribes that accompanied him, he: "told them ~ 


to give faith and testimony as to what before everyone he was taking, as he indeed 
took, possession of the aforesaid island on behalf of the King and Queen his 
Lords...” 


"Discovering" and "taking possession" thus were converted into concurrent acts. 


Traditional historiography highlights what happened on the 12th of October, 1492 — | 


as a "discovery," avoiding what is central in it. The meeting between Europeans 


iB} ; 2 2 - : 
De las islas del mar océano (tr. Agustin Millares Carlo). México, D.F.: Fondo de Cultura 
Económica, 1954, p. 6. 
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15 A ; 
Henri Baudet, Paradise on Earth: Some Thoughts on European Images of Non-European Man. 
New Haven and London: Yaie University Press, 1965. 


do Textos y documentos, p. 140 (added emphasis). 


af Cristobal Colón, Los cuatro viajes, p. 62. 
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and Native Americans is, in reality, an exercise of power. It is an event where the 
former seize power from the latter, their lands and peoples. Francisco de Vitoria 
expresses it this way, as he initiates his theological lecture De indis (1538): "This 
whole controversy has been espoused for these barbarians of the New World, 
vulgarly called Indians, that... forty years ago fell into the power of the 
Spaniards." 

The act, full of symbolism, but of a juristic nature, that Columbus carries out 
- "of all of them I have taken possession on behalf of Your Highnesses with 
promulgation and extended royal banner" - is not initially understood by the 
Antilleans. This presents no problem; in reality, the Admiral is not addressing 
them. The seizure of power, as a public act officially registered before a scribe, 
had as acknowledged interlocutors the other Christian European Princes. It was 
a question of leaving word that the lands already had owner and that no other 
Western sovereign had the right to claim them. When Columbus adds the 
expression "and I was not contradicted," he is not referring to the indigenous 
caudillos, these didn’t have the slightest idea of what was happening, but to 
possible European competitors. 

As a symbol of the occupation, Columbus places crosses on strategic sites of 
the islands he visits. "And in every land where the vessels of Your Highnesses go 
and in every cape I give orders that a tall cross be erected..." In Hispaniola, for 
example: "He placed a huge cross at the entrance of the harbor... in a very 
attractive height, as a sign of Your Highnesses having ownership over the land, 
and principally as a sign of Our Lord Jesus Christ and of Christendom’s honor..." 

The crosses have a double reference: the territory thus marked belongs, since 
then, to Christendom and is the property, specifically, of the Catholic crown. 
Columbus clarifies the nature of the seizure of power: "because until then no 
Christian prince had any possession of land or isle..." 

Francisco Morales Padrón, one of the few Spanish historians who recognized 
the central importance of the occupation as a "phenomenon that is intimately 
linked to the discovery, an act that followed immediately upon the finding," 
captures the significance of the act very precisely. 


The seizure of power was being executed because the Indies were 
considered "res nullius" and Columbus gains them and incorporates them 
"non per bellum," but "per adquisitionem," taking possession on behalf of 
the Catholic Kings so that no other Christian nation would accommodate 
on them, since "vacabant dominia universali jurisdictio non posesse in 


18 Obras de Francisco de Vitoria: Relecciones teológicas. Edición crítica del texto latino, versión 
española, introducción general e introducciones con el estudio de su doctrina teológico-jurídica (Teófilo 
Urdanoz, O.P., ed.). Madrid: Biblioteca de Autores Cristianos, 1960, p. 642 (added emphasis). 


12 Los cuatro viajes, p. 245. 
20 Thid., pp. 124-125. 


A Textos y documentos, p. 174. 
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paganis" and for this reason the one taking them as a possession would be 
their Lord.” 


It must be clarified, however, that if the "pagans" of the lands "res nullius" 
("pertaining to no one") were willing to question the seizure of power "per 
adquisitionem" ("through juristic means"), Columbus and the Castilians wouldn’t 
have had, as they didn’t, any scruples in ratifying it "per bellum" ("militarily"). 

Decades later, the premise regarding the incapability of unbelievers to be 
protagonists of the universal faculty of domain and jurisdiction would be 
questioned, by theologians of a Thomist tradition (Cayetano, Las Casas and 
Vitoria). But initially, within the prevailing mentality of the orbis christianus, 
territorial sovereignty was conceived as an exclusive attribute of the followers of 


the one who paradoxically had asserted his radical poverty even in comparison — 


with foxes and doves. The lands of the unfaithful were seen as "res nu/lius," 
nobody’s property. 

The Columbine seizure of power is not an arbitrary act. It erects itself upon 
the instructions that Columbus receives from the Catholic crown. On April 30, 
1492, from Granada, these are issued by Isabel and Fernando, in a document that 
broadens and clarifies the former Capitulations of Santa Fe (April 17). In it, every 
time the verb "to discover" appears (7 occasions) it is accompanied by another: "to 
gain." "Insofar as thou Christopher Columbus cruise on behalf of our mandate to 


ie Alicia * A SPA 


e % 


discover and gain... certain Islands, and Terra-firma in the aforementioned — 


Oceanus Sea.. after thou arrive and acquire... thou will have discovered and 
gained..." 


Only on one occasion are these terms separate. But the one that disappears - 
is "discover," conjugating then "gain" with "conquer": "Of those that thou will - 


3 


conquer and gain..." Subsequently (April 23, 1497), as a reaction to the acts of 


"discovering"/"taking possession", they ratify their original intention of expansion © 


and identify "discovering" with "bringing to our power": 


The many and advantageous and loyal and significant and continuous 
services that thou the aforesaid D. Christopher Columbus, our Admiral... 
have rendered on our behalf, and hope that thou will bear on our behalf, 
especially in discovering and bringing to our power, the... seigniory of the 
aforementioned islands and Terra-firma... 


Columbus's next act, a substantial part of the discovery/seizure of power of 
the islands found, was designating them. "To the first one 1 found 1 named San 
Salvador in commemoration of our Lord... The second one I named Isle of Santa 


22 > : A e 
Teoría y leyes de la conquista. Madrid: Ediciones Cultura Hispánica, 1979, pp. 133-134. 


23 : 2 in Se 
Martin Fernández de Navarrete, Colección de los viajes y descubrimientos que hicieron por mar 


los a desde fines del s. XV. Buenos Aires: Editorial Guarania, 1945, Vol. II, pp. 18-21 (added 
emphasis). 


2% Ibid., p. 228 (added emphasis). 
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María de Concepción; the third Fernandina, the fourth Isabela; the fifth Juana 
and thereby each with a new name." 
Naming the islands has biblical reminiscences. In Genesis (2:19-20), the 
authority of the primigenius human being, Adam, over the rest of the beings of 
creation is expressed in his faculty to name them. Designating is an attribute of 
dominating, principal manifestation of universal sovereignty of the human being. 
In the Christian tradition, on the other hand, the sacrament of baptism and the 
renaming process, appear united. When an adult was baptized, his name was 
changed. He would leave the pagan name and adopt a new one, a Christian. This 
change symbolized a profound transformation of being, a new personality. 

In Columbus’ case, the issue gets more complicated, since the islands already 
had name. About San Salvador, for example, he says that "the Indians called it 
Guanahani." The act of renaming, at least for the natives, has a concealed, 
potentially ill-fated dimension. It entailed an expropriation; a denial of the 
authority of the genuine settlers to name the land they inhabited, and, therefore, 
to possess it. They are baptized and named by the European, deed in which the 
natives lack any protagonist role. 

The cited Columbine epistle of February, 1493, that went through successive 
editions in Castilian, Latin and other languages, was to a great extent responsible 
for the renaming of the beings encountered as Indians, a name that did not 
correspond and that, in reality, covered more than discovered their nature. The 
first aggression against the native Americans was to deny them their own identity, 
calling them "Indians." 

It is a matter of an invention, as Edmundo O’Gorman asserts; but, its 
significance lies in indicating its basis for legitimacy: the human beings found were 
also considered possessions; servitude was imposed upon them. With entire 
confidence in their juridical authority, and on behalf of the unfaithfulness of the 
natives and their military weakness, Columbus writes to the crown from Hispaniola 
and notifies them something that the inhabitants didn't yet knew: "All men and 
women belong to Your Highnesses, specifically those of this Island just as of the 
others."?” The exact nature of the Indian vassalage became a motive for inflamed 
disputes. Let us indicate now a possibility that the Admiral was ready to suggest: 
slavery. "Your Highnesses can see that I will give as ye... as many slaves thou 
bequeath to laden...'24 

While the crown, in consultation with theologians and scholars, takes a 
decision in relation to this recommendation, Columbus puts into practice the 
seizure of power he has undergone, taking power over some natives. He 
undertakes a similar appropriation with regard to the most interesting fauna and 


oS Textos y documentos, p. 140. 


ze La invención de América: Investigación acerca de la estructura histórica del Nuevo Mundo y del 
sentido de su devenir. México, D.F.: Fondo de Cultura Económica, 1984. 


pr Los cuatro viajes, p. 169. 


28 Textos y documentos, p. 145. 
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flora of the lands found and seized. He brings to a delighted and bewildered 
Europe samples of the World he had taken possession of: species, fruits, exotic 
flowers, parrots and natives. The latter deed scandalized the Christian conscience 
of Bartolomé de las Casas: "The Admiral went about it without scruples, just as 
in the first trip many times he did, without taking into consideration that 
sequestering free beings against their will was an injustice and an offense towards 
God and humankind..." 

Las Casas points to the fact that the conquerors used to rename the natives, 
particularly those that were prominent ("that was the custom of the Spaniards, 
giving the Christian names they felt like to any of the Indians...).”” As Juan Ponce 
de León initiated the colonization of Boriquén, he felt with the authority to change 
the names of the main cacique, Agueybana, and his parents. Those "baptized" this 
way considered it initially an honor; only to discover eventually that they had been 
subjected to a subtle expression of an act of possession. The Indians of Boriquén, ~ 
redesignated Isla de San Juan Bautista, paid expensively with blood and suffering - 
their rebelliousness. This seizing of power/renaming did not bring about their 
transformation, but their extinction. ~- 

The lands found were taken as possessions since they were considered terrae 
nullius ("lands belonging to nobody"), and classified as such for not being the 
property of any Christian prince. Immanuel Kant, at the end of the eighteenth - 
century, already fixed his critic eye on the notion of the "discovery of America." 
"When America was discovered... it was considered devoid of proprietary, since its ~ 
inhabitants were taken as nothing."*! Taken "as nothing" because of something not 
clarified by Kant: not being Christians. 

The orbis christianus didn’t seem to need an additional legitimation to expand 
itself at the cost of the faithless.2 Peter Martyr d’Anghiera, member of the 
Council of the Indies, defended at the beginning of the sixteenth century the - 
Castilian hegemony over the sites in the New World "without Christian - 
inhabitants.””” The theoretical discussion, as the century advanced, became more - 
complex, as demonstrated by the debate between Juan Ginés de Sepúlveda and 
Las Casas (1550-1551, in Valladolid), but the results were the same: the supremacy 
of the Christian Europeans over the "unfaithful" indigenous. 

But, didn't the lands found "in the Oceanus Sea" really belong to any Catholic 
sovereign? Returning from his first voyage, and before arriving in Spain, Columbus - 


SEL 11, & 134, Lp 17. 


30 mid, 12, ©. 46, t. 2, p. 356. 


Sil " . > " 7 
Zum ewigen Frieden" (1795), Schriften von 1790-1796 von Immanuel Kant (herausgegeben von 
A. Buchenau, E. Cassirer, B. Kellermann). Berlin: Bruno Cassirer, 1914, p- 444. 


32 5d Ae : z : eae 
Joseph Hóffner, La ética colonial española del siglo de oro: Cristianismo y dignidad humana. 
Madrid: Ediciones Cultura Hispánica, 1957. 


33 nee sn OE teers 
Quoted by Silvio A. Zavala, Las instituciones juridicas en la conquista de América (second 
edition). México, D. F.: Porrúa, 1971, p. 36. 
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undertakes a disturbing interview with the King of Portugal, who seemed ready to 
claim the territories encountered, in base of the Treaty of Alcacovas-Toledo 
(1479-1480), concerted between both Iberian nations.*4 

As a result of this potentially conflicting situation, Fernando and Isabella take 
a diplomatic initiative and resort to the Holy See so that it endorses their titles of 
possession. They obtain with interest what they requested. The bulls Inter caetera 
of Alexander VI (May 3/4, 1493) authorize the Catholic Kings to seize the lands 
encountered by their navigators and captains "as long as they are not subject to the 
present temporal domain of any Christian Lord...; ... or are actually possessed by 
other Christian king or prince...;"> and revoke any previous treaty that could be 
interpreted in a divergent sense. The so called "Alexander’s donation bulls" are 
probably the Papal decrees of greatest political significance in the history of the 
Holy See. 

The European discovery of the "Indies" became, to sum up, an event whereby 
they were taken as possessions, legitimated by reasons and symbols of a 
theological and religious order. This must not be forgotten when analyzing the 
indigenous uprisings. Generally, the resistance to the abuses is emphasized - 
violations of women, forced work, cruel treatment, expropriation of treasures, 
humiliations. All this is true, but it must not be isolated from another aggravating 
element: the imposed servitude. Suddenly, without mediating any negotiation, the 
inhabitants of the lands encountered found themselves in forced subordination, and 
they were led to know, in diverse manners, of their nature as owned beings. This 
condition, and not only the particular instances of abuse and cruelty, is the 
causative factor of rebellion. They revolt when they discover that the possession 
was an essential feature of the discovery. 

From this situation also arises the amazing change that Columbus detects in 
the attitude of the natives between the first and second voyage. If what highlights 
the first is hospitality, in the second hostility stands out. This alteration, which 
places the Spaniards, not accustomed to provide for their nourishment in the 
American lands, in serious danger, stems from the caciques” recognition that the 
latecomers had pretensions of moving from guests to hosts, owners and lords of 
their lands, property and existence. 

In the first Columbine chronicles, an idyllic vision of the natives prevails - they 
are gentle, shy, docile. This perception varies after the initial rebellions. The 
peaceful seizure of power soon turns into a subjugating military enterprise. In 
1499, with the debacle of his initial misguided plans, Columbus writes to the 
Catholic crown: "Highest Princes: When I came here, I brought along many people 


es Morales Padrón, Teoría y leyes de la conquista, pp. 35-44. 


25 Appendixes in Bartolomé de las Casas, Tratados (2 vols.). México, D. F.: Fondo de Cultura 
Económica, 1965, Vol. II, pp. 1279, 1286. 


36 Manuel Giménez Fernandez, Nuevas consideraciones sobre la historia, sentido y valor de las 
bulas alejandrinas de 1493 referentes a las Indias. Sevilla: Escuela de Estudios Hispano-Americanos, 


1944. 
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for the conquest of these lands... and clearly stated that I had come to conquer..."/ 
In a subsequent letter, the peaceful natives of the initial accounts - "they exhibit 
so much love that they almost give their hearts"? - are now described, after not 
accepting their appropriation as persons, as "savage, belligerent people." 

Las Casas narrates that the cacique Mayonabex, ally and protector of the 
persecuted Guarionex, in one of his first confrontations in la Hispaniola, replies 
to the Castilians that they are "tyrants, that only came to usurp lands belonging to 
another." The offense, is that of usurpation; the seizure through power without 
consent of lands and persons brings about the Indian war. The Indians of Veragua 
also modified their attitude of hospitality to hostility when they saw that the 
Admiral was taking possession of their lands. 

Some historians attempt to distinguish the discovery from the conquest. 
According to Demetrio Ramos, the conquest as a juridical theory, as a debate with 
regard to the "legitimate titles" to abrogate the sovereignty over the New World, 
emerges as a historical fact after the conquest as an unintended fait accompli. 
The intention behind the insistence that the conquest was not part of the original 
plans of the Spaniards but, to a great-extent, the fruit bore by adventurous men of 
action, was to excuse the crown, without analyzing critically the fact that it, in 
every instance, endorsed the consummated military deeds of territorial 
acquisitions, including enterprises nearly private such as that commanded by 
Hernan Cortés. 

But, above all, this type of debate neglects the fundamental point of the 
process: the seizure of power, which was, since the beginning, an essential feature 
of the discovery. As the indigenous resist the imposed subordination, the conquest 
as an act of violence breaks loose and, later on, as a theory of "licit domination." 
By unilaterally taking possession of politically organized peoples, such as the 
American aboriginals, inevitably a first step towards war was taken. That is why 
Columbus, skillfully and with caution comments on notations and letters of his first 
voyage, about the precarious military situation of the natives. "They do not have 
iron nor steel nor arms, nor are these for them..." An ethnologic interest does 
not bring about this observation, but the astute glance of one who anticipates the 
conditions and possibilities of armed control. 


oe Textos y documentos, pp. 236-237. 


38 Ihid., p. 142. 


3? Ibid. p. 252, 
40 FHI, 14, c. 120, tA, p. 460; 


41 ibid., 1.2, c. 27, t. 2, p. 293. 


2 a F 
Demetrio Ramos, El hecho de la conquista de América", in Demetrio Ramos, et al., La ética 
en la conquista de América. Madrid: Consejo Superior de Investigaciones Científicas, 1984, pp. 17-63. 


a Textos y documentos, p. 141. 
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From encounter to domination. 

Various interlocutors suggest that the nomenclature be changed to 
"commemorate" the "encounter of two cultures." But this astute semantic 
reconstruction does not solve the problem. When talking about "two cultures" 
(Spanish and Indian) the rich and complex diversity of the indigenous nations and 
peoples is underestimated. From the Spanish perspective, the Aztecs, Incas, Mayas 
and Arauacos are uniformed artificially, being unaware of their differences and 
distinctions, of the particularity of their traditions, symbols, customs, languages and 
institutions. 

Historian Roberto Levillier, as a reaction to the European indifference, has 
emphasized the richness and complexity of the indigenous cultural distinctions: 


Indians were the Tekestas and Tahinos of Cuba, gentle and hospitable; 
Indian, the anthropophagus Caribe; Indian the primitive Otomí, that lived 
in caves; Indian, the savage Jibaro; Indian, the Uro, more fish than 
human, that lived in the waters of the Titicaca; Indian, the artistic 
stonecutter Maya, and the silversmith Chibcha, and the wise Incaic 
legislator, and the delicate ceramist Yunga, and the weaver Coya; Indian, 
the heroic Aztec, and the cannibalistic Chiriguano, and the indomitable 
Diaguitas and Araucanos; Indians, the timid Juri, the nomadic Lule and 
the sedentary Comechigón and the fierce Guararí, and the intelligences, 
cruelties and gentleness, skin tones, languages, rites and theogonies were 
many and diverse, and there was constant confusion between the veri 
domini ["true sovereigns"] and the Indian usurpers that compelled them 
into subjection. They were not the same in their juridical status, in their 
physiognomy, in their language, in their customs, or creative abilities. 


Richard Konetzke dramatizes this broad cultural diversity by informing that 
"the existence of 133 independent linguistic families in America has been 
verified..."4 

Besides, by referring to the "two cultures," the presence of blacks in America, 
since early in the sixteenth century, is underestimated.*” Black slaves, initially the 
ladinos from Spain, and later the bozales from Africa, were protagonists in the 
Latinamerican drama since its beginning. The exact date of the entrance of black 
slaves into the lands encountered by Columbus is still a controversial point among 


En Francisco Miró Quesada C., "V Centenario del descubrimiento: ¿celebración O 
conmemoración?", Diálogo, Marzo de 1987, p. 31. 


x) Don Francisco de Toledo, supremo organizador del Perú: su vida, su obra (1515-1582). Buenos 
Aires: Biblioteca del Congreso Argentino, 1935, Vol. I, p. 178. 


eS América Latina, II: La época colonial, México, D. F.: Siglo XXI, 1972, p. 4. 


a Herbert S. Klein, African Slavery in Latin America and the Caribbean, New York: Oxford 
University Press, 1986, pp. 21-43. 
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specialists,% but we know about the first royal instruction having this objective. It 
was remitted by the Catholic crown to Nicolás de Ovando, then governor of 
Hispaniola, on the 16 of September, 1501, and it indicates that they had to be 
ladinos, born in Spain and Christians. ] 

The black slaves were early protagonists of insurrections and rebellions. 
According to Juan Bosch: 


It seems that around 1503 there were already cases of blacks that escaped 
to the mountains, probably along with Indians, since in that year Ovando 
recommended that the taking of blacks to the Hispaniola be suspended 
since they ran away into the forests and propagated the disturbances. 


Later on, he continues: "The 26th of December, 1522, in the same island 
Hispaniola the first insurrection of blacks in the New World took place." 
Gonzalo Fernandez de Oviedo y Valdés asserts that the cimarrones (fugitive 


slaves) joined the uprising of the indigenous cacique Enriquillo, in Hispaniola. - 


This, in his opinion, added an ominous element to the rebellion. 


And it could not be underestimated, specially seeing that each day some 
blacks ran away and joined this Enrique and his Indians, and there are 
already so many of them in this Island, because of the sugar mills, that 
this land seems like an effigy or image of Ethiopia itself. 


Similarly, fray Toribio de Motolinia, in Nueva España, warned that "the blacks 
are so many that sometimes they have conspired to revolt and kill the Spaniards." 
This fear underlies some official determinations. On May, 11, 1526, for 


example, a royal decree was issued to restrict the transfer of black ladinos to the 3 


Indies. 


The King. Insofar as I am informed that because of taking black ladinos 


as Carlos Esteban Deive, La esclavitud del negro en Santo Domingo (1492-1844). Santo Domingo: 
Museo del Hombre Dominicano, 1980, pp. 18-20; Juan Bosch, De Cristobal Colón a Fidel Castro: El — 
Caribe, frontera imperial (Sth ed.). Santo Domingo: Alfa y Omega, 1986, p. 138; Consuelo Varela, 
"Introducción", in Los cuatro viajes, p. 12. 


Colección de documentos inéditos relativos al descubrimiento, conquista y organización de las 
antiguas posesiones españolas de América y Oceanía, sacados de los Archivos del Reino y muy 


especialmente del de Indias (Joaquín F. Pacheco, Francisco de Cárdenas y Luis Torres de Mendoza, 
eds.). Madrid, 1864-1884, Vol. 31, p. 23. 


30 De Cristobal Colón a Fidel Castro, pp. 138, 143. 
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2 Gonzalo Fernandez de Oviedo y Valdés, Historia general y natural de las Indias, islas y tierra 
firme del mar Océano. Madrid: Real Academia de Historia, 1851. Part 1, 1.4, c.4, t.1, p. 141. 
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"Carta de Fray Toribio de Motolinia al Emperador Carlos V," appendix to his Historia de los 
indios de la Nueva España (Edmundo O'Gorman, ed.). México, D. F.: Editorial Porrúa, 1984, p. 213. 
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from these our kingdoms to the Island Hispaniola, the worst and with the 
most harmful habits found, because here they are not found useful and 
they dominate and advise the other gentle, peaceful and obedient blacks 
that are in the aforesaid island serving their masters, they have attempted 
many times to revolt and they have actually rebelled and gone into the 
woods and committed other offenses... 


Carlos Esteban Deive cleverly suggests that the escape of black ladinos to the 
mountains and their ungovernable attitude in Hispaniola was due to the difference 
in rigor between the servitude in the Antillean island and that they were 
accustomed to in the Iberian peninsula. 


From his condition as domestic he passed on to mine worker, and this 
change made him really feel the rigor of slavery, its essential injustice and 
perversion, pressing him thus to gain liberty in the density of the forest, 
shoulder to shoulder with the native of the island.** 


This did not lead to the cessation of the introduction of black slaves in 
America. The accelerated death of the Antillean indigenous demanded a constant 
and massive infusion of servile labour. But it did result in a great scale importation 
of black bozales, captured or "bought" in Africa. In 1589, a report of the Casa de 
Contratación de Sevilla referred to the black slaves as the most important 
merchandise of export to America. 

The common oblivion of the early black presence in the conquest and 
colonization of America cannot liberate itself from the suspicion of certain 
ethnocentrism. What Deive writes in this sense about the Dominican Republic is 
also applicable to other places. 


As to the consideration of one’s own culture, nothing would have to be 
said if the aforesaid were not accompanied by disdain of others. 
Unfortunately, this is not the case of those that proclaim that the 
paradigmatic nucleus of norms, values and ideas that conform the ethos 
of society... is nourished substantively of Iberian sap free of infectious 
germs. In reference to the black slaves, this model is instituted in an 
arrogant and sectarian ideal of a monoculture that considers that of the 
Africans as spurious, illegitimate and vituperative, this denouncing a 
pernicious ethnocentric attitude... This represents an attempt to discard 
the constructive role of the black slave as a first order agent in the 


oY "R.C. para que no pasen a las Indias negros ladinos si no fuese con licencia particular de Su 
Majestad," Sevilla, 11 de mayo de 1526, in Richard Konetzke, Colección de documentos para la 
historia de la formación social de Hispanoamérica, 1493-1810. Madrid: Consejo Superior de 
Investigaciones Científicas, 1953, Vol. I, pp. 80-81. 


ef La esclavitud del negro, p. 21. 
a Rolando Mellafe, La esclavitud en Hispanoamérica. Buenos Aires: EUDEBA, 1964, pp. 59-60. 
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dynamics that led to the emergence of the nation... 


Besides, how to "commemorate" an "encounter" that culminates with the 
abrogation of the sovereignty of some nations over the earth and the radical 
decimation of its inhabitants? More true to history would be to acknowledge that 
the conquest was a "violent collision among cultures,""’ in which the one 
possessing superior military technology triumphed. A confrontation or affrontment 
took place in the New World; and that coming face to face led to a grave affront 
in which not only the strength was uneven, but also the perceptions, predominating 
perplexity, admiration and, finally, fear in the native; while in the intruder the 
aspiration of dominion and imposition prevailed.** What began as an encounter 
between different human groups turned into a relation between domineering and 
dominated. 


Christendom’s expansion and Hispanic providentialism 

The preceding observations do not take away a whit of importance to the 
process under consideration. The conquest of America is one of the most significant 
events in the history of humankind. As Francisco Miró Quesada asserts: 


It cannot be denied... that the discovery of America and, later, its 
conquest, are historical accomplishments of incalculable importance that 
have contributed in a decisive manner to change the course of history. 
How to remain indifferent with regard to the V Centenary of such 
outstanding events?” 


Four centuries before, Francisco López de Gómara, one of the first 


chroniclers of the conquest of America, expressed it in the confessional manner ] 
of his time: "The greatest thing after the creation of the world, except for the - 


incarnation and death of the one who created it, is the discovery of the Indies; 


thereby called New-World."% His favorite hero, Hernán Cortés, was not left — 


behind: "The most pious and elevated deed initiated since the conversion of the 
apostles.'* On his part, Columbus wrote in his diary that his maritime adventure, 


36 La esclavitud del negro, p. xiii. 


Miguel León Portilla, El reverso de la conquista: Relaciones aztecas, mayas e incas. México, 
D. F.: Editorial Joaquín Moritz, 1987, p. 8. 


Enrique D. Dussel, "Otra visión del descubrimiento: El camino hacia un desagravio histórico", 
Cuadernos americanos, nueva época, Año 2, Vol. 3, Núm. 9, mayo-junio 1988. 
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"V Centenario del descubrimiento: ¿celebración o conmemoración?", p. 31. 


60 , : 3 : 
Prologo dedicado a Carlos V Señor de las Indias y Nuevo-Mundo", Historia general de las 
Indias (1552). Madrid: Biblioteca de Autores Españoles, Vol. 22, 1946, p- 156. 
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Carta de Hernán Cortés al Emperador Carlos V (15 de octubre de 1524)", in Hernán 
Cortés, Cartas de relación. México, D. F.: Editorial Porrúa, 1985, p. 210. 
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that for many of the counselors of the Castilian court "was a mockery," will prove 
to be "the mayor honor of the Christendom." 


Pope Leo XIII, on the fourth centennial of the "discovery of an unknown 
world, beyond the Atlantic Ocean... under the auspices of God" catalogued it as 
the "the most grandiose and beauteous feat that time had seen." He merely 
reiterated Bartolomé de Las Casas’ thesis, evaluating it as "the most egregious 
deed that humans ever... undertook...""" It is certainly the genesis of the modern 
Christendom as a world phenomenon, achieved by means of a truly historical 
transformation. Through millenniums Europe was a besieged continent that fought 
for its independence and survival against the Persians in Marathon and Salamina, 
against the Huns of Attila in Rome and against the Moslems in the Iberian 
peninsula and the Balkans. After the failure of the crusades, it remained on the 
defensive before the threat of the Ottoman empire that in 1453 seized 
Constantinople, and later acquired dominion over the Balkans, conquered Hungary 
and arrived, in 1529, to the doors of Vienna, in the heart of Europe.® In 1492, 
nevertheless, history underwent a decisive turn with significant implications for the 
future of humankind. During the first seventy-five years after the discovery of 
America, Europe acquired knowledge of more lands than in the preceding 
millennium. It also laid out the foundations for its world hegemony. 

With the dominion of the New World, not only the Islamic seclusion is eluded; 
but also the European hegemony begins, the imperial system that, going through 
various phases, would characterize universal history until its collapse after the 
Second World War. Modern European colonialism starts on October 12, 1492 
(Leo XIII says it subtly: "the authority of the European renown increased in an 
extraordinary manner"); the fight against it, the moment the first American 
native rebel rises in arms, in defense of his land and culture. The famous 
theological lecture of Vitoria about the "barbarians of the New World" is not just 
an excellent critical scrutiny about the legitimate o illegitimate reasons for Spain 
to abrogate dominion over the American lands and inhabitants, it also 
magisterially anticipates the rationales later espoused by different European 
imperial systems in America, Africa and Asia. 


pa Los cuatro viajes, p. 203. 


E Encíclica "Quarto abeunte saeculo," in Juan Terradas Soler, C. P. C. R,, Una epopeya 
misionera: La conquista y colonización de América vistas desde Roma. Madrid: Ediciones y 
Publicaciones Españolas, 1962, p. 128. 
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In this expansion, the Christian faith played an exceptional role as imperial 
ideology. In hoc signo vinces: Is Constantine’s emblem, but it also faithfully reveals 
the mentality of the Catholic crown. Not by mere coincidence Hernan Cortés had 
as banner a cross, accompanied by the following Latin inscription: “Amici, 
sequamur crucem, et si nos fidem habemus, vere in hoc signo vincemus" ("Friends, 
let us follow the cross, and if we have faith, in the name of this symbol we wilt 
conquer"). “a 

The mentality of the crusade, in which religion constituted the principa: 
ideology of imperial dominion, expressed itself dramatically in the most famou» 
official document approved by the Hispanic court to rationalize its claims cd 
sovereignty over the New World: the Requisition (1513). This demanded that in thy 
initial contact with an indigenous nation a double loyalty be invoked - fidelity t- 
the Catholic Church and the Castilian crown. "I pray and request that thou. — 
acknowledge the Church as master and superior of the universe, and the Pontifex 
Maximus, called Pope, and on his name the king and queen... as lords an+ 
masters..." . 

This dual obedience, demanded by an armed and greedy troop, was the key 
that determined the future of the people, the unexpected condition for peace c+ 
war, for "free servitude" or slavery. 


wn 


If you do it this way, the way you are required and obliged to... you will 
do well... If you do not... with the help of God I will powerfully penetrate 
against you and make war everywhere and everyway I can, and will subject 
you to the yoke and obedience of the Church and Their Highnesses, and 
I will take you as persons and your wives and sons, and make you slaves, 
and as such sell.. and I will take your possessions, and inflict on you all 
harms and damages that I would be able to... 


Toi Pe 


The extremely severe critique with which Las Casas whipped the Requisition 
("unjust, irreverent, scandalous, irrational and absurd")”? and the violence of tk= 
conquest, cannot conceal the fact that he shared with his rivals a similar 
missionary, providential and messianic sense. For the impetuous friar, the 
encounter of the Indies by the Spaniards is a crucial moment of the divir 
providence, of the history of human redemption disposed by God. At the 
beginning of his monumental Historia de las Indias, he defines the discovery < 
"the time of the merciful marvels of God," a period in which the evangelizing — 
commandment of the Church was to be fulfilled for the New World. The discovery 
is, in ultimate and fundamental instance, a product of the "universal providence — 
that, "in the abyss of his just judgements" determines when "the concealed natior. 


“a Robert Ricard, La conquista espiritual de México. Ensayo sobre el aspotolado y los métode* 


misioneros de la órdenes mendicantes en la Nueva España de 1523-24 a 1572. México, D. F.: Fond» 
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are discovered and known," the occasion in which "the time of the divine 
mercies"... where they will listen and also receive the Christian grace... " comes for 
isolated nations, descendants of Adam. 

__ The divine providence selected Christopher Columbus, with the objective of 
initiating the predestined conversion of the naturals of the New World. 


The divine and supreme Master selected among the sons of Adam that 
at the time were on the earth, the illustrious and eminent Columbus... His 
foremost minister and apostle of the Indies... the chosen male... 
Christopher, convenient to know is, Christum ferens, which means taker 
or bearer of Christ... and he penetrated these so remote lands and 
kingdoms until then unknown to our Saviour Jesus Christ and his blessed 
name, cupid and desirous of the conversion of these peoples, and that 
everywhere the faith in Jesus Christ would be sowed and fructified...’ 


This providential perspective confers the Columbine voyages an apocalyptic 
and eschatological nature. The issue regarding the end of history, promised in the 
biblical Apocalypses and indefinitely delayed, would be regularly explained by 
theologians by referring to the universal missionary commendation of the church: 
the parousia of Christ and the culmination of the times would come about only 
after the gospel would be preached throughout all nations. From here follows the 
apocalyptic significance of the discovery, signal of the imminent nearness of the 
eschatón, the end of history. Las Casas assumes that Pope Alexander VI: 


It is certainly a credible thing, that [Alexander VI] gave to God... immense 
praises and gratitudes, because in his days he had seen an open path for 
the beginning of the ultimate preaching of the Gospel and convocation... 
which is, according to the parable, the eleventh hour.” 


History finds itself, therefore, in its "eleventh hour of the world."”> This 
apocalyptic context confers the discovery of America a deep universal significance. 

Las Casas repudiates the conquering optic which turns the indigenous into 
new moors, enemies of the faith, to be violently subdued. He is not aware, though, 
that the messianic providentialism that prevails in the Catholic Spain of the 
fifteenth and sixteenth centuries, which he shares, is what propels the bloody and 
inexorable subjugation of the faithless. There is no conflict that surpasses in 
violence and cruelty the holy war, with its terrifying unification of cross and sword. 


From the celebration to critical reflection. ie 
The proximity of the fifth centenary of the discovery of America is an excellent 


71 Ibid, 1.1, cs. 1-2, t. 1, pp. 23-30. 


72 Tbid., 1.1, c. 79, t. 1, pp. 336-337. 
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and unrepeatable occasion to reflect critically on the roots of our historical identity 
and to deliberate on our future as peoples with common bonds and challenges. As 
Fernando Mires asserts: "To invert the celebration and to turn it into a date for 
meditation is an ethical obligation..."”4 This meditation is of more benefit than to 
engage in the carnivalesque celebration of the armed conquest of powerful ones 
over the vulnerable. The proper thing, for Christians faithful to the Crucified, is, 
through a demystifying and critical scrutiny, discover the blood of Christ shed on 
the bodies of the native Americans and the ill-treated blacks, sacrificed on the 
golden altar of Mammon. 

This requires listening to the voice of the martyred, articulated in the message 
that 2,500 aboriginals delivered to Pope John Paul II, the 8th of April, 1987, in 
Salta, Argentina. 

Welcome be John Paul II, to the land that in its origins belonged to our 

ancestors and that today we no longer possess. On their behalf and ours, 

we that have survived the massacre and genocide... declare you guest and 

brother... 

We used to be free and the land, that is, the mother of the Indian, was 

ours. We lived from what she offered to us with generosity and everyone 

ate in abundance. Nobody lacked food... We used to praise our God in 

our language, with our gestures and dances, with instruments made by us. 

Until the day European civilization arrived. It erected the sword, the 

language and the cross and made us crucified nations. The Indian blood 

martyrized yesterday defending what was theirs, is the seed of the silenced 
martyrs of today. We, at a slow pace, are carrying the cross of five 
centuries. In this cross that they brought to America they changed the 

Christ of Judaea for the Indigenous Christ... 

Let us hope that all the blood shed through the ethnocide and genocide 

that our indigenous nations have suffered, can be of use to the conscience 

of humanity and to new relationships based on justice and fraternity of the 

peoples.’ 


Resumen: 

La obra de Colón mal puede llamarse "descubrimiento", pues el "descubridor" 
ni siquiera sospechaba haber encontrado algo nuevo. La "novedad" la mencionó 
primero Amerigo Vespucci, y por ello el continente bien lleva su nombre. La llamada 
"conquista" no fue sino una toma de posesión violenta que llevó al genocidio y luego 
a la esclavitud negra. Dado el caso, lo que nos toca no es "celebrar", ni siquiera 
"conmemorar" el falso "encuentro de dos culturas”, sino la reflexión crítica. 


4 e a As 
En nombre de la cruz: Discusiones teológicas y políticas frente al holocausto de los indios (período 
de conquista). San José: Departamento Ecuménico de Investigaciones, 1986, p. 13. 


a ms . 
Gustavo Gutiérrez, Dios o el oro en las Indias (siglo XVI). Lima: Centro de Estudios y 
Publicaciones, 1989. 


76 Se Ne 
Movimiento Ecuménico por los Derechos Humanos (Buenos Aires), INFORMEDH, No. 56, 
octubre de 1987, p. 8. 


Apuntes/92 


ee A A 


Reseña Bibliográfica 
Ariel Ferrari 


Harold Recinos, Hear the Cry! A Latino Pastor Challenges the Church 
(Westminster/John Knox Press, 1989). 164 pp. $11.95 


En Hear the Cry! Recinos nos confronta no sólo con el sufrimiento de la 
comunidad hispana en los Estados Unidos, sino también con su sed de cambios 
que puedan ayudarla a romper el círculo de pobreza, discriminación, marginalidad 
y aislamiento social y cultural en que aquella se encuentra. 

En el corazón mismo de esta "historia", si se me permite la expresión, el lector 
pronto reconoce la presencia profética de una congregación cristiana hispana en 
un rincón casi olvidado de la ciudad de New York. Inspirada por el modelo 
eclesial de las comunidades de base del cristianismo latinoamericano, esta 
congregación comienza a re-descubrir la relevancia del evangelio en situaciones 
materiales e históricas, no solamente espirituales e individuales. Inspirada por ese 
mismo modelo de estudio y reflexión de la Palabra a la luz de los acontecimientos 
de cada día, esta congregación comienza a cuestionar una herencia teológica y 
pastoral forjada por cierto pietismo evangélico que tiende a explicarlo todo, aun 
la pobreza y la discriminación, en términos de un voluntarismo divino que poco 
tiene que ver con el carácter histórico, desmitificador y desideologizador de la fe 
cristiana. 

Recinos fue el pastor de esta congregación (la Iglesia Metodista Unida de 
Todas las Naciones, en el bajo Manhattan) durante dicha etapa de exploración y 
descubrimiento, aproximadamente dos años (1984-86), poco antes de haber 
aceptado una nueva responsabilidad como profesor de Ministerios y Desarrollo de 
la Parroquia, además de coordinador del programa de práctica pastoral del 
seminario Wesley, en Washington D.C. Durante ese período, su congregación 
recupera la dimensión profética y de solidaridad del ministerio cristiano y, en 
consecuencia, comienza a generar cambios que contribuyen a una toma de 
conciencia y nuevas expectativas, tanto dentro como fuera de su santuario, 
particularmente en el barrio. La forma como esta congregación adora, como 
administra su propiedad, como comparte sus servicios, como se compromete con 
el prójimo ya no es la misma de antes. Hay ahora, argumenta Recinos, una nueva 
dinámica que reorienta a la iglesia en su ministerio y misión y que, a pesar de la 
escasez de recursos y de la falta de apoyo, con todo genera el poder y la 
convicción suficientes como para proyectarla a un rol de liderazgo y compromiso. 

Una vez que esto ha ocurrido en el contexto de la congregación local, concluye 
Recinos, la totalidad del cuerpo cristiano --especialmente el sector más afluente 
de la Iglesia, siempre en posición de autoridad y control-- no puede sino aceptar 
el desafío: reconoce al pobre como protagonista y propósito de la proclamación 
y el servicio, o se aliena definitivamente de su misión. 

Hasta aquí la tesis de Recinos. . . y si su lenguaje y enfoque parecen por 
demás familiares, de ninguna manera su propuesta carece de méritos. En primer 
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lugar, porque se trata de un modelo pastoral de carácter comunitario-profético 
implementado por una congregación que debe romper con lastres del pasado, y 
a menudo caminar a tientas donde muy pocos se han atrevido antes. En segundo 
lugar, porque a pesar del apoyo nominal que le ha brindado el sector liberal de 
la Iglesia, esta congregación no ha podido contar con nada más substancial que 
eso. Recinos es bien consciente de lo que le cuesta al establishment religioso 
conectar, entre otras realidades, la del "pobre" distante (Centroamérica, O 
Sudáfrica, por ejemplo) con la del "pobre" aquí y ahora, dentro de las mismas 
fronteras de nuestras judicaturas y organizaciones en los Estados Unidos. En 
tercer lugar, este modelo reconoce su precariedad y acepta la posibilidad y aun la 
pertinencia de una revisión constante. 

Quizás lo más "sabroso" de estas páginas es su carácter testimonial. En efecto, 
su autor escribe autobiográficamente, contándonos de su barrio, de sus padres, de 
su hermano drogadicto que se consume lentamente en los edificios abandonados 
del Bronx; contándonos del olvido, de la incertidumbre del valor de la amistad; a 
veces con tremenda pasión, frecuentemente con enojo justificado, casi siempre con 
una nota poética que pone colores y esperanza donde muchos otros ven sombras 
y desolación. 

Para la Iglesia afluente que aun insiste en ignorar la realidad hispana en sus 
necesidades y dones, Hear the Cry! ha de resultar un documento tan revelador 
como inquietante. Para aquellos que conocen dicha realidad de la que habla 


Recinos, casi seguramente porque han nacido dentro de ella o porque han ~ 


regresado para servirla, estas páginas sin duda constituyen una formidable 
reinvindicación tanto de los que son --hispanos o latinos-- como de sus luchas y 
reclamos de justicia por tantas décadas. 


Perkins School of Theology 
Southern Methodist University 
Faculty Openings 

Tenure track positions are open in the following fields: 

+ Systematic Theology (re-opened) 

* History of Religions (re-opened, East Asian specialization preferred) 

¢ Pastoral Care 

¢ Christian Education (re-opened) 

Ph.D. degree or equivalent and demonstrated competency in teaching and 
scholarship required. Women and ethnic minority persons are encouraged to apply. Date 
of appointment, rank and salary negotiable. Deadline for applications, 1 February 1990. 
Write to Office of the Dean, Perkins School of Theology, Dallas, Texas 75275-0133 and 
enclose C.V. SMU is an affirmative action/equal opportunity/Title IX employer. 
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The Fund for Theological Education 
announces 


The Hispanic Summer Program 


*Two weeks of study with Hispanic peers 
*With Hispanic professors and leadership 
*Experiences of worship and celebration 
*Enhanced cultural awareness 


June 24 to July 6, 1990 
Who: 


*Hispanic students currently enrolled in seminaries 
*Hispanic seminary graduates seeking continuing education 
*Others with an interest in Hispanic ministries 


Where: 
The campus of 
The Oblate School of Theology 
San Antonio, Texas 


Five courses will be offered: 


1. Cultura, religión y evangelio: La tensión permanente, Virgilio Elizondo 
2. Liturgia e himnología hispanas, Carlos Rosas y Justo L. González 

3. El ministerio de consejería entre los hispanos, Pablo Polischuk 

4. Toward a Hispanic Theology of Liberation, Jeanette Rodríguez-Holguín 
5. La teología pastoral y la ética médica, Ismael García 


Courses will be accredited by the Oblate School of Theology, and can be transferred to other schools 
Financing: Fellowship awards are available to help students defray the cost of travel, room, board, 
and tuition. Students will be expected to contribute towards the cost of their participation. 


For further information, as well as application forms, write to: 


Dr. Justo L. González, Director 
Hispanic Summer Program 

336 Columbia Drive 

Decatur, GA 30030 

(404) 378-7651 
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